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The  third  version  of  the  idea  I  shall  mention,  the  most
mystical  of  all,  is  the  invention  of  a  writer  much  less
splendid than Spengler, although he was more gifted with those
classical virtues usually called “rational.” I am referring to
the  author  of  The  Apparition  of  Man,  the  distressed  but
obedient Jesuit priest Pierre Teilhard de Chardin. When he
died, he left unpublished (because disallowed by the Roman
Church) the manuscript of The Human Phenomenon, a variation or
expansion of The Decline of the West. The human which Spengler
imagined is, ultimately, no more than an aggregate of parallel
subspecies rooted in humus, an accumulation of the humble
vassals of the earth, grown over millennia on distinctive
soils like varieties of vintage grapes, unequipped to live
outside of Time, with no sense of the Immortal and no sense of
the  Eternal  except  as  a  Return.  Teilhard’s  human  is
semidivine, a prolonged but terminal creature of mind deployed
within the expansive realm of the demiurge, hovering between
earth and Heaven—but never reaching the Eternal, the Immortal.
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Both  processes  are  limited;  but  Teilhard’s  is  more
centripetal. In The Human Phenomenon the nexus between the
historical  and  the  spiritual  is  not  the  physical  face
generated out of the past, as in the previous parables, but a
disembodied  countenance  from  the  future  that  mysteriously
represents the human.

In biological terms every organism depends upon the process of
cephalization, the differentiation of the head as the guiding
region of the body, to become first an individual and then a
person  (a  consciously  transcendent  individual).  Before
Teilhard passed away in 1955, he announced his discovery that
mankind is now converging in such a blossoming complex. The
“pessimist” (Teilhard’s term) reduces history, the particular
slice of six thousand years or so for which we possess written
or dated documents, to a number of civilizations which have
fallen into ruins one after the other. Teilhard saw beneath
these  successive  oscillations  the  great  spiral  of  life
following  the  master-line  of  its  evolution,  thrusting  up
irreversibly in relays toward an ever more highly organized
consciousness  of  the  universe.  He  saw  this  convergence
manifest first on the genetic level, slender and granular as
this first membrane may be, when increased interbreeding among
all human variants resulted in the type man, and Homo sapiens
differentiated into distinct races (subspecies), practically
covering the earth with a mosaic of cultures (inter-thinking
groups). In the traditions that became organized, and in the
collective  memory  that  developed,  Teilhard  distinguished  a
common pool of thought beginning to close in on itself and
encircle the earth; he also recognized that, however hominized
the apparition of political and cultural units may appear,
this form of the history of mankind really only prolongs the
organic movements of life. Only in the Neolithic Age did he
detect the forces of a new kind of coalescence beginning to
manifest  above  the  genealogical  verticils:  a  complex  of
psychical groupings—geographical distribution, economic links,
religious  beliefs,  social  institutions—that  submerge  “the



race” and begin to react among themselves. He saw increased
numbers and improved communications leading these new units
over time into an accelerated process toward the union of the
whole human species into a single culture based on a single
self-developing framework of thought. It was obvious to him
that this great binding of human elements has never stopped;
for Teilhard, the periods called “historic” are nothing else
than direct prolongations of the Neolithic Age. It was also
obvious  to  him  that,  during  historic  time,  the  principal
surviving  axis  of  anthropogenesis  has  passed  through  the
West (See Footnote 1); Teilhard proposed that a neo-humanity
has been germinating round the Mediterranean during the last
six thousand years and precisely at this moment has finished
absorbing the last vestiges of the neolithic mosaic, thus
budding another layer of inter-thinking humanity, the densest
of all.

Teilhard  imagined  the  sphericity  of  man’s  environment—the
banal fact of the earth’s roundness—to be the cause of this
intensification: Man’s thought confined to spreading out over
the surface of the earth’s sphere, idea encountering idea
where previously race encountered race, has resulted in an
organized  web  of  thought.  This  piece  of  evolutionary
machinery, capable of generating high cultural energy, has
become the bounding structure of evolving man, marking him off
from the rest of the universe yet facilitating his exchange
with it, like the membrane of an animal cell. With his genius
for fruitful analogy, Teilhard pointed out that the process of
evolution on earth is itself now in the process of being
cephalized: The development of humankind into a single inter-
thinking unit is providing the evolutionary process with the
rudiments of a head. Teilhard’s formulation implies that we
should consider inter-thinking humanity to be a new type of
organism, whose destiny is to realize new possibilities for
evolving life on this planet. He thus makes of the human
precisely at this moment an incomparable terminus a quo, a
creature who proceeds from the boundary of the present because



it is destined to do so; its evolution toward the future a
condition for its existence in the present.

Quite  possibly  Spengler  was  not  acquainted  with  Wallace’s
text; Teilhard perhaps knew and did not admire the text of
Spengler. If the doctrine that all people are pale imitations
of immortal Spirit is valid, such facts are insignificant.
Strictly speaking, it is not necessary to go that far; each of
these authors has his precursors, others who recognized the
same  facts  and  presented  the  essential  facets  of  their
sciences before they did. Spengler’s precursors are poets: I
have found reference to the eye as glance in the verse of
Guirat de Bornelh (“The eyes are the scouts of the heart”), to
the eye as visage in a sonnet of Dante (“The eyes are the
windows  of  the  soul”),  to  the  mouth  expressive  of
understanding in Whitman’s “Song of Myself” (“I carry the
plenum of proof and everything else in my face,/ With the hush
of my lips I confound the topmost skeptic”), and to the head
as the throne of the nonvegetative side of life in Thoreau’s
Walden  (“My  head  is  hands  and  feet.  I  feel  my  highest
faculties concentrated in it”). Spengler contradicts none of
these  earlier  expressions.  The  writers  of  scripture  who
recorded  the  Fall  of  the  Heavenly  Host  no  doubt  inspired
Wallace to respond to the significance of that allegory with
courage and science. More obtrusive, at first appearance, is
Teilhard’s overwhelming image of the universe, in which the
survivors of the human phylum he envisioned have persevered in
the same way as flowers or trees or animals or individual
humans; that is to say, as have “the other thoughts of the
Creator of this world.” In the final analysis, Teilhard’s
cerebral  metaphor  is  nothing  else  than  the  expansion  or
prolongation  of  Spengler’s  cultural  archetype  within  the
monistic limits predetermined by the councils of the Church of
Rome.

One  last  observation.  All  three  authors—Wallace,  Spengler,
Teilhard—either inadvertently or with conscious intent, have



exposed the wrinkles in the human countenance and mankind’s
blemish on the Eternal. None of them, through his science, has
provided  a  new  solution  to  the  universal  problem  of  the
ancients:  to  discover  the  way  out  of  the  gross  fate  of
physicality.  The  complex  process  that  Teilhard  described
involves not only humankind but the entire universe in an
organic folding in on itself, which leads in turn to the
evolution  of  a  progressively  more  conscious—more  highly
organized—Mind. Past the final point of convergence, where
self-developing Mind meets itself, Teilhard did not venture.
In  his  optimism,  however,  he  did  predict  that  this
convergence—the  union  of  the  whole  human  species—is
inevitable, and he left us with the hope that this union may
contract  for  new  terms.  The  cosmos  of  History  of  which
Spengler conceived is a kind of repertory theater where humans
improvise their Destiny in the forms of stock characters and
in the outline of a mortal plot which they play out again and
again in Time (Immortality is outside of Time and, therefore,
outside of History). Within these dramatic limits Spengler
was,  of  course,  correct.  That  he  considered  these  limits
satisfactory is another matter. In the Cosmos of the ancients,
Destiny is a function of Immortal Life and History merely a
counterfeit.  Wallace  imagined  that  we  may  be  growing  in
countenance  more  and  more  like  the  Angels  who  guide  our
development;  but  in  the  context  of  ancient  doctrine,  his
hypothesis, carried to its logical conclusion, would lead us
(or a portion of us) to resemble the Dark Angels who are our
nearest spiritual ancestors. Avowedly ignorant of spiritual
cosmology,  Wallace  made  his  proposition  without  any  ill
intention, of course; he simply could not conceive of the
possibility that man is consciously able to form another kind
of spiritual body, one that is immortal, a body like that of
the Angels of Light, the Heavenly Host.

The problem remains. If it cannot be solved from the dark
biological side, perhaps we shall have better luck from the
bright spiritual side: As mere mortal creatures, we are the



offspring  of  higher  dimensions  but  not  part  of  them.  We
require  spiritual  assistance  to  hold  our  own  against  the
Powers  of  Darkness,  and  we  can  free  ourselves  only  as
spiritual beings. This is the universal doctrine of Salvation.

Robert G. Petrovich, July 1995

FOOTNOTES
(1) In Book Three, Chapter II of The Human Phenomenon Teilhard
compared the progress of hominization in the course of these
six thousand years to the whole series of cases, situations,
and appearances usually met with in any phylum in a state of
active proliferation: a gradual falling away of the oldest
splinters; the accentuation and domination of certain other
stems,  more  central  and  more  vigorous,  that  attempt  to
monopolize the land and the light, some branches withering,
some sleeping, some shooting up and spreading everywhere, here
and there disappearances that cause a thinning out, here and
there fresh buddings that make the foliage more dense. Later
in the same chapter, Teilhard noted that Old China lacked the
inclination and the impetus for deep renovation and was still
Neolithic well into the nineteenth century; that India allowed
itself to be drawn into metaphysics and was lost there; that
the  old  American  centers,  too  isolated,  were  completely
extinguished;  that  the  Polynesian  center,  too  dispersed,
continued to radiate in a vacuum. These considerations led
Teilhard to the conclusion that, at the present time, all the
peoples of the earth, to remain human or to become more so,
are inexorably led to formulate the hopes and problems of the
modern earth in the same terms that the West has formulated
them.



“Linking  to  the  X-Sun  and
Activating Consciousness”

Sean  Savoy.  PHOTO:  Stephan
Fuelling

Sean Savoy’s presentation at the 2012 Cosolargy Conference was
titled “Linking to the X-Sun and Activating Consciousness” and
dealt with identifying and unifying with intelligent solar
energy, the way to return to spiritual Consciousness and true
individuality,  the  tools  for  personal  awakening  and  self-
transformation, insight into past-life recall and future-life
activation,  and  the  practical  application  of  sun-gazing
techniques  to  encourage  the  regeneration  of  spiritual
faculties. As part of his presentation, he played a series of
film clips from the documentary Eat the Sun and read from
Teilhard de Chardin’s “Hymn to the Universe.”

Biographical Note:
Sean Savoy is the Chancellor of the International Community of
Cosolargy and the Jamilian University. An ordained minister,
Sean  is  a  spiritual  educator  trained  in  Cosolargy,  the
religio-scientific system that teaches the restored ancient
arts and sciences of personal transformation by means of solar
light-energy techniques. He holds certificates and degrees in
pre-theological, theological, and divinity studies from the
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Jamilian University of the Ordained in Reno and graduated
summa cum laude from the University of Nevada with a BA in
Spanish and in Journalism.

Sean  is  also  a  radio  personality,  writer  and  editor,  and
public speaker who lectures in the United States and abroad.
His recent lecture, “Law’s Labors Lost: Failure of Peru’s 1969
Agrarian Reform Law to Stimulate Agricultural Production,” was
delivered for the United Nations World Food Programme, and was
published in 2011 in Border-Lines, the journal of the Latino
Research Center of the University of Nevada.

Sean is president of Steamboat Hot Springs Healing Center and
Spa and is active in interfaith and community work, serving as
a member of the Nevada Clergy Association, chairman of the
Nevada  Prayer  Breakfast  committee,  member  of  the  steering
committee of the Bridges Out of Poverty initiative, and as
advisory board member for the Latino Research Center of the
University of Nevada.

Also an archaeological explorer, Sean has spent over 20 years
in the field, uncovering the mysteries of the ancient pre-
Columbian cultures of Peru. In 2005 he was dubbed “Indiana
Jones, Jr.” by Men’s Journal and acknowledged as one of the
outstanding world explorers of “Generation X.” He has been
profiled  and  featured  in  various  documentaries,  including
Peter Sorcher’s Eat the Sun, ZDF-Fassung’s “Hunters of Lost
Treasures:  Secrets  of  the  Cloud  People,”  and  Discovery
International’s “Lost City in the Clouds.” His explorations
have been reported in newspapers throughout the world.

Sean is the host of two talk radio programs, “House of Savoy,”
a public affairs program, and “Higher Calling,” an interfaith
program. He is also cohost of “Living Conscious,” a 30-minute
segment on “Broad View” with Jay Davis, heard at 3:30 PM
Saturdays  in  Reno,  Nevada,  on  96.1  FM  KBZZ  “The  Buzz.”
Formerly, he was a reporter for Reno Public Radio KUNR 88.7
(NPR).  Currently,  he  is  a  featured  columnist  for  the



alternative local publication Reno Tahoe Tonight magazine.


